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gy —_ tow he Define 
of the Bleſſed Trinity Sta- 
: 1 Bee wier 
Foil W advertiſed 
in our publick NewsPa? 
pers, the Importance 
A the Sabject, and an'cath- 
eſt Defire of having 55 
eee fully ſettled in this Point, made 
me very impatient to ſee the Book. I thought 
the leaſt that could reaſonably be 'expeGed 
from ſuch à Combination of able Pens, was; 
ee the 77 cleitly Stated, and fait- 
Iy Argued, the molt material Objections 
Obvisted, and the Whole ſet in à di- 
ſtinct and proper Light.” But having now 
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nined what ron o- 
Head, with All ee Appli- 
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iſappointed; and that I bam fat is- 
fy my Underſtanding concerning the Truth 


of ſome General Principles you have laid 
down, or the Concluſions you have drawn 
from them. I ſhall therefore take the Li- 
berty to offer you, ſome of thoſe Reaſons, 
which, till you can inform me better, mu 
incline me to think, that you have laid the 
great Streſs of Chriſtianity, the Peace of 
Mens Conſciences, and the Salvation of 
Souls, upon à mexe precarious Foundation, 

hich is not at all ſufficient to ſupport ſuch 
a Weight; that you cannot your ſelves, up- 
on your own Principles, have ahy rational 
Confidence towards God ; and that thoſe 
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and Reafon of Things, but to the plain re- 
peated Declarations of God in the Chriſti- 
nn é 
That 1 may not omit any Thing that is 
material in ſo remarkable a Perfotmance, I 
ſhall begin with your  Title-Page:;z and 
here, by The Dofirine of the Bleſſed Trinity 
Stated and Defended, I preſume you mean 
only your own... Judgment, or Opinion, 
Stated and Defended, concerning the Senſg 
of Scripture, as it relates to the Doctrine 
of the Trinity: I have, as I imagine, ſuffie 
cient Reaſon to take this for granted, ſince 
dis certain that as Proteſtants, or even as 
Allible Exęatures, you can mean nothing 
elſe by it. But whether ydu meàm ſo or no, 
I think it will be the more neceflary here, 
to: diſtinguiſh: between your Opinion, or 
Senſe of Scripture, and Scripture it ſelf; 
becauſe othetwiſe, as you have managed 
the Matter, I fear, that not a Few of your. 
too eaſy and | believing: Readdrs) might be 
in great Danger of miſtaking the One fop 
the Other, and at ſubſtituting, without more 
ado,” your judgment or Senſe of Scripture, 
in the Place aud Stead of Scripture it ſelf. 
Indeed were Men Infallible in their 
Judgments, and known to be ſo, there 
would be no Need of diſtinguiſhing be- 
tween their Senſe of Scripture, and Scrip- 
ture it ſelf, becauſe their Senſe in that Cafe: 
muſt neceſlarily be the true Senſe; but 
where they. gre not thus Infallible; it is ve- 
ry unfait, and very preſuming, to Write as 
jt they were. I would be as tender as poſ- 
ſible of charging you with any Thing that 
you 
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you are not plainly Guilty of; and the ſers 
ting up for Infallibilify in Matters of Faith, 
muſt appear with ſo ill a Grace in Prote- 
ſtants, and eſpecially in Proteſtant; Diflent- 


ers, that I hope you will be able and ready 


to clear your ſelves from any ſuch Imputart- 


on; only, I could wiſh that you had not 
made ſuch a. Vindication neceſſary, or that 
you had not in any Caſe laid your ſelves o- 
en to the ill Conſequences of a ſuppoſed 
Iafallibiliey CCF 
I ſhall not inſiſt upon your poſitive 
and dogmatical Way of Writing, as if you 
were as certain of what you are contending 
for, as you are that the Sun is up at Noon- 
Day; nor ſhall I urge againſt you, your 
not once ſuppoſing or allowing that you 
may poſſibliy be miſtaken in this Caſe, and 
therefore, that it would not be ſafe for 
ſerious plain Chriſtians abſolutely to de- 
pend upon you; but that they ought with 
the utmoſt: Impartiality, and with equal 
Fairneſs) and Ind ifferency, to conſider and 
weigh the Evidence on both Sides, ſeeking 
Truth only, for its own Sake, without re · 
garding whether the Weight of Humane 
Authority, or any of the Iatereſts or Ad- 
vantages of this World, be for or againſt 
it. Certainly ſuch an Acknowledgment, and 
ſuch Advice, at leaſt Once for All, had 
been but open and ingenuous in Thoſe, 


ho did not pretend to be Infallible. But 


what I would now take Notice of, and 
make ſome Remarks upon, is, that you 
ſeem to me directly to claim Infallibility in 
Matters of Faith, only yqu have ſoftened 
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it a little by giving it another Name; yori? 
Words are theſe, p. 35. We are far from 
< pretending to an Infallible Judgment a- 
t bout Goſpel Truth and Error; but we 
take it to be an agreed Point with Pro- 
© teſtants, that there may be Certainty, 
< where there is not Infallibility ; and None 
© can deny this, unleſs they will venture to 
< aſſert, that we can in no Caſe know we 
© are in the Right, but by being aſſured 
© that it is impoſſible for us; in any Caſe, 
© to be in the Wrong! This I think muſt 
be allow'd to paſs for a very peculiar and 
remarkable Piece of Reaſoning; for, 
1. Here is Infallibility Claim'd and Dif 
claim d, Aſſerted and Deny'd: You are far 
from pretending to an Infallible Judgment 
about Goſpel Truth and Error; and yet 
you pretend to Knowledge or Certainty in 
thoſe Matters, which is the higheſt Degree 
of Evidence that Humane Underſtandings 
are capable of; and therefore, if you are 
not Infallible ſo far as your Knowledge or 
Certainty goes, it is impoſſible yau ſhould 
ever be Infallible at all. 


2. Here is a General Principle laid down, 
a Point which all | Proteſtants are ſuppoſed 
to be agreed in, that there may be Certain 
ty where there is not Infallibility; but this 
being to my Underſtanding, à plain Con- 
tradition, I ſhall never believe that all Pro- 
teſtants are agteed in it, till J have better 
Authority for it. The whole World is a- 
precs that there may be Certainty, ſtrict 

nfallible Certainty in Matters of Sci- 
ence; but they mult be very weak Prote- 
ſtants, if there are any ſuch, who * of, 
1.4 ex-; 
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Certainty in Matters of Faith; you cannot 
be certain of any Thing at all, if you ate 
not infallibly certain of it, and if you pre- 
tend to infaltible Certainty in Matters of 


Faith, or Opinion, I hope you will not 


diſclaim Infallibility in thoſe Matters; but 


- if it is only a fallible or uncertain Certain 
ty that you claim in this Caſe, you may 


take it with all my Heart, and I wiſh you. 
much Good of it; be as fallibly Infallible; 
and as uncertainly Certain as you pleaſe; 
this is a Privilege, which tho' it may not 
perhaps expoſe you to much Envy, yet I 
cannot engage for it, that it will not expoſe 


you to ſome Ridicule. 4 

3. And which is ſtranger till, if poſſible, 
it is ſaid, that None can deny (this Contra 
diction) that there may be Certainty where 
there is not Infallibility, unleſs they will af- 
ſert (another Contradiction) that Men cannot 
be Certain or Infallible in ſome Caſes, without 
being ſo in all; or that no Man can be Infallible 
in any Caſe, without being abſolutely and 
in all Caſes beyond the Poſſibility of Error 
By what Force of Magick you have drawn 
this Conſequence, you have not informed 
us, and perhaps tis a Myſtery which yon 
cannot, and therefore in Prudence will not 
explain; or poſſibly. it might not  conſift 
with your deligned Brevity, and ſo you 
have reſerved it for your next. But be this 
as it will, 1 think it is evident that Infalli- 
bility muſt go as far as Certainty, and that 
no Man can be certain of any Thing at all; 
of which he is not infallibly certain. If 
you intend to diſclaim Infallibility only in 
this Senſe, Infallibility in every Thing, or: 
«133 | an 


oo 

ah Impoſſibility of erring in any Caſe at 

All, the Pope and Church of Rome never 
pretended. to ſuch an Infallibility ; nay, the 

Apoſtles themſelves were not infallible in 

this Senſe, they were not infallible. in every 

thing, or above a poſſihility af Error in all 


Caſes whatever; we find St. Paul ſometimes 
giving his Advice only, without pretending 


to an abſolute Certainty, or infallible Judg- 

ment in the Caſe; at other Times we fin 
the Apoſtles differing in their Judgments, 
-and debating ſeveral Matters among them- 
ſelves, which could not conſiſt with abſo- 
Jute Certainty, or Infallibility, in thoſe 
Caſes; and indeed in many Inſtances the 
Apoſtles themſelves were plainly left to act 
pon the common Principles of Humane 
riidence, and the Appearances of Proba- 
bility only, without that abſolute Certainty, 
or Infallibility, which they had in other 
Caſes ; they were doubleſs Infallible in 
Whatever they delivered as the Mind and 
Will of God concerning Mens Duty, and 
the Way and Means of Salvation: And this 
is all the Infallibility which the Roman iſts 
pretend to, an Infallibility in declaring what 
is, ot is not, a Matter of Faith, or neceſſa- 
ry to Salvation; and I cannot ſee that you 
are inclined to yield an Inch to his Holi- 
neſs in this Point, but that in whatever you 
think fit to declare as à neceſſary Article of 
Faith, or neceſſary to Salvation, you are as 
Infallible as the Pope himſelf; you have 
diſclaim.d no Infallibility, but an univerſal 
unlimited Infallibility in every Thing, or 
an abſolute Freedom from Error, or any 
42 B Liable- 


7 41 i 

* Liableneſs. to Error in all Caſes whatever; 
.an_ Infallibility which was never pretended 
to, which never was nor can poſſibly be 
communicated to Men, but is peculiar to 


} 


God alone. * 775 
Thus you have, in great Humility and 
Condeſcenſion, given up the Claim of a 
divine Attribute, and vouchſafed to diveſt 
Four ſelves of the Infallibility of God; but 
vou ſtand hard by the Infallibility of the. 
Pope; a ſtrict, abſolute, or indubitable 
Certainty in Matters of Faith, is your 
great and main Principle: This Certainty 
in Matters of Faith, Opinion, or Perſwa- 
ſion, this immovable Confidence, or invin- 
cible Adherence to a Thing beyond its 
juſt Degree of rational objective Evidence, 
which is the great Foundation and laſt Re- 
fuge of all Bigottry and Enthuſiaſm, you 
hold as faſt as your Integrity, and will not 
jet it go. Now tho I cannot conceive how 
God himſelf ſhould make a Man more in- 
_ Fallible in his Judgment in any Caſe, than 
by imparting to him the certain Knowledge 
of the Thing; it being, I think, impoſſible 
that the Humane Underſtanding ' ſhould be 
more Infallible than Knowledge or: Cer- 
tainty can render it, yet 1 will not con- 
tend much with you about a Name; and 
therefore, if you do not like the: Sound of 
Infallibility, I ſhall ſubſtitute your own 
Words inſtead of it, viz. Knowledge or 
Certainty in Matters of Faith; and as I 
think that theſe are the ſame Thing, ſo I 
am. ſure that all the natural neceſſary Con- 
ſequences of either muſt be exactly the 
2214 ot ſame : 


(143); 
ſame ;\ and tho' in a looſe and popular Way 
of ſpeaking, : Men may confound Know- 
ledge with Belief or Perſwaſion, Certainty 
with Probability, yet inſtri& Reaſoning or 
Argument we. ought always to diſtiguiſn 
them, both in their Nature and Conſequen - 
ces, or otherwiſe we muſt unavoidably con- 
found the Nature and Reaſon of Things. 
Every Propoſition, or whatever. can be 
objectively propoſed to the Underſtandings 
of Men, as the Matter of their A ſſent or 
Diſſent, muſt be Self. evident, De monſtra- 
tive, or Probable only. Where the Relati - 
on of Agreement or Diſagreement between 
any two Ideas is perceived by an immedi- 
ate Juxta Poſition of the Ideas themſclves; 
as that twice Two is Four, or that the 
Whole is equal to all its Parts taken toge- 
ther, and the like, the [Propoſition is Self- 
evident, or Intuitive. When the Relation 
of Agreement or Diſagreement between 
any two remote Ideas, is diſcovered by a 
Train of intermediate Ideas, each Antece- 
dent having an immediate ſelf-evident Con- 
nexion with its next ſubſequent Idea, ſo as 
that the firſt and laſt Step in the Whole 
Chain of Reaſoning ſhall be join'd toge- 
ther by a Train of Intuitive or Self-evident 
Preceptions; in this Caſe the Propoſition 
will be demonſtrative, as being founded up- 
on ſtriẽt Mathematical Evidence; that is, 
the Propoſition in either of theſe Caſes will 
be neceſſarily true, and the contrary abſo- 
lutely impoſſible in the Nature and Reaſon 
of Things. This intuitive and demonſtra- 
tive Evidence is the ſole Foundarian of 
7: By * Rows 


612 ) 
Knowledge or Certainty; and whatever 
comes ſhort of this can amount only Pro: 
bability, and can lay à rational Foundation 
for no more than Opinion, Belief, or Per- 
{waſion, in which, how high ſoever the 
Degrees of Probability may riſe, we cannot 
conclude the Thing to be neceſlarily true, 
but the contrary will be ſtill poſſible: There 
will be always this eſſential Difference be: 
twęen Certainty and Probability, Know- 
ledge: and Belicf, or Opinion, that where 
there is the one, the Thing muſt be neceſſa· 
rily true; whereas the other ſtill leaves the 
Matter in ſome. degree doubtful, and muſk 
always ſuppaſe the Poſſibility of the con- 
trary. The confounding. of theſe Things, 
fa different. in themſelyes, the pretending to 
Knowledge or Certainty in Matters which 
are incapable of ſuch Evidence, and miſt a- 
king the Strength of Perſwaſion for the 
Certainty and Evidence of the Thing, is 
the proper Nature of Enthuſiaſm: For all 
that Strength of Perſwaſion, which goes be- 
yond. the rational objective Evidence of 
Things to the Underſtanding, is uſually 
attributed to ſome divine Impulſe, or to the 
internal Witneſs and Teſtimony of the Spi- 
tit to the Heart and Conſcience. | 
When once a Man is well ſettled in ſach 
a Perſwaſion, when once he comes to think 
that he muſt not ſee but feel the Truth, or 
that he muſt not ſee with his Underſtand- 
ing, but with ſomething elſe, he is got a- 
bove the Force of Argument, or rational 
Conyiction; you will in vain endeavour ta 
thew him the Inſuffciengy of his Principles, 

* or 


[0 


gr the Weakneſs and Inconſequence of his 


Reaſonings; for he has God himſelf ſpeak- 


ing inwardly to his Soul, ſtt iking him with 


irreſiſtible Conviction, preventing his Fa- 


evlties, and forcing his Aſſeſt by à ſupers 


rational, overwhelming Light! If yu tel! 
him you are not able to peteelbe the neceſ- 
fary Truth, or fo much as the Probability 
of what he- pretends to knew; and be fc 
certain of; that is, he will ſay, becauſe 


. you haye not the Spirit of God er becauſe 


you lean too much to your! &wn Under- 


Randing, and judge of Things by your 
cartial; corrupted Reaſon; bud that he has 


the Spirit witneſſing with his Spirit that he 
ig actually in the right ; his Ufidetſtanding 
and Reaſon ate emlightened; refined: and 
ſpixitualized, and therefore he ean ſee plainly 
te Truth and Neceſſity of what may ap- 
peut abſolutely falſe, impoſſchle, and con- 


tradictory to carnal Reaſon;” If you urge 


him farther,” that you hope yon have been 
ſincere - in your Inquiries; that Truth, the 
Honour of God, and the Satvitton of Souls 
are Things infinitely dear to you;'and that 
as far as you łkndw any thing of your 'own 
Hearts, you are ready to ſactifice all that 
you have in the World to them; that you 
Are ſenſible pf the Weakneſs of your Un- 
derſtandings, and how liable yo are'to Ex- 
ror,- and therefore with 8 la- 
borious and painful Studies, you have al- 
ways join d the moſt 'earneſt Prayers ta 
God, that he would guide and dire you 
by his Spirit, lead you into al fleceffary 


Fruth, and not leave you under any dans | 


gergus 
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gerous Error; and conſequently, that you 
cannot but hope that if you ſhould after all 


be miſtaken, God will mercifully pity your 


Weakneſs, accept of your ſincere Endea- 
vours to know and do his Will, and not 
condemn you eternally for an invincible 


Error; the Enthuſiaſt would reply to you, 
if not in plain Words, at leaſt by Innuendo's, 
that all this is mere Pretext and Sham, that 
you pretend a Love of Truth, the Glory 


vile, wicked Deſign or other ; that he for, 


his Part is certainly in the right, he knows 
and is ſure of it, as haying the Truth wit; 
neſſed to his Conſcience by the infallible 
Teſtimony of the Spirit; and therefore. if 
you were indeed ſincere, as you pretend, if 


vou had really the Spirit of God, and 
were not Rebrobates, you muſt needs ſee, 


and think, and feel as he does: And now 


1 ſuppoſe the Man has pinn d you down, 
for there is no Force of Reaſoning can pre- 
vail againſt the Weight and Strength of 
Enthuſiaſm. I wiſb, Gentlemen, you had 
had not treated this Subject in ſuch a Man- 
ner, as to give the World occaſion to ſu- 
hes that you come at the Knowledge and 

ertainty you pretend to, only in the Env» 


and you. can ſtand no longer againſt him ; 
0 


thuſiaſtick Way. 


_ This, viſipnary Scheme cannot but be at- 

tended with two very ill Conſequences, 
which, I never knew it fail of producing in 
Fact, Implicit Faith and Uncharitable Teal. 
As to the firſt of theſe, it is certain, that all 
that Strength of Perſwaſion which goes be- 
eee yon 


. — 


8 
— 


\ > 


(450 
ybnd the apprehended Evidence of Things; 
muſt be Implicit Faith, and can have rid 
rational Foundation at all; for when a Man 
is well ſertled in his Enthuſi aſm, and ſuffi- 
ciently heated with 'a myſterious Fire, he 
may work himſelf up to a ſtrong Perſwaſi- 
on, not only without, and beyond, but 
even contrary to all rational Evidence what 
ever ; of which we have a ſufficient Proof 
in the far greater Part of the Chriſtian 
World, who upon this very Account have 
been wrought into the Belief of the groſſeſt 
Abſurdity, and moſt complicated Contradĩ- 
ction that could ever have been thought 
of, or impoſed upon the Underſtandings of 
Men: And tho' the pretended Neceſſity of 
believing what appears not to be not only 
wholly unintelligible, but contradiQory al- 
ſo, is the ſole Principle upon which the 
Belief of Tranſubſtantiation it ſelf is fonnd- 
ed, yet this is ſtill a Principle among Prote- 
ſtants ; in conſequence whereof," if they are 
not actually, they are liable at leaſt to e 
as much impoſed on as Papiſts. 
lt will be ſufficient to expoſe this Effect 
of Enthuſiaſm, barely to repreſent it in its 
own Light; and this will be done only by 
ſtating the Notion, or giving the Definition 
of Faith; Faith then, or Belief, as every 
one knows, is an Aſſent of the Underſtand- 
ing to the Truth of a Propoſition, upon 
the” Teſtimony of a ' Perſon; or Perſons, 
whoſe Credit and Veracity may reaſonably 
be depended" on. Before we can believe 
therefore, or Yield a rational Aſſent to the 
Truth of any Propoſition, upon the Teſti- 
mony 
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mony of another, dur Underſtanding tilt 
be ſatisfy d in two Things; firſt, that it is | 
indeed teſtify d by that other, whoſe Au- 
thority is vouched for it; and that it is not 

a mere Impoſition, or Forgery; ſecondly, 
We muſt underſtand the Senſe or Meaning 
of the Prapoſition, or be able to affix in 
our oõ¹n Minds ſome ſettled, determined 
Ideas to the ſeveral Terms of it, before 
one can believe it upon Teſtimony, or em- 
ploy any AR of the Mind at all abqut it, 
unleſs it is barely ſuſpending one's Jadg- 
ment concerning it; for the Aſſent of the 
Vnderſtanding, whether it proceeds upon 
certain ot probable Reaſons, divine or hu- 
mane Teſtimony, or any thing elſe, being 
only the joining or ſeparating of Ideas in 
Affirmati ve or Negative Propoſitions, as 
the Things themſelves are ſuppoſed to agree 
or diſagree ; tis certain that we cannot thus 
join or ſeparate Ideas in Propoſitions of which 
we have no Ideas at all; that is, we cannot 
2 or disbelieve what we have no Noti- 
on or Conception of: And indeed Faith 
or Belief, in the Enthuſiaſtick Account of it, 
muſt be defin'd to be, an Aſſent of the Un. 
derſtanding to what one cannot underſtand, 
and the joining or ſeparating of Ideas in 
mere verbal Propoſitions, where we have 
no Ideas at all. 

This being evidently ſo, it may be worth 
while to examine the Pleas of Enthuſiaſm, 
for the Belief of Myſterious or unintelli- 
gible Propoſitions : It is commonly urged 
therefore by the Patrons of an implicite, 
„ Faith; iſt, That the 

Scripture 


K+} ) 

$criptire it ſelf, repreſents / the great Do- 
Qrines' of the Chriſt ian Revelation, under 
the Notion: of Myſteries.” 2d. That tho' 
we cannot believe any thing contrary to 
Reaſon, yer we may and ought to believe 
many Fhings which are above Reaſon, or 
beyond our Comprehenſion. 3d. That 
there are in Fact, infinite Things in Na- 
ture, which we cannot underſtand; and 
which we are obliged to believe. A clear 
Anſwer to theſe Objections, will, I pre- 
ſume, ſet this Matter in a full Light, and 
either reconcile the contending' Parties, or 
leave one Side to contend only for Con- 
tention ſake. e 

To the iſt therefore; that the Scriptute 
it ſelf repreſents the great Doctrines of the 
Chriſtian Revelation under the Notion of 
Myſteries; and conſequently that we muſt 
believe Myſteries, or not believe the Scrip- 
tures ; I ſay; that a Myſtery, in the Scripture 
Notion of it, ſignifies ſomething that de- 
pends ſo intirely on a Divine Teſtimony, 
that it could never have been known or 
diſcovered - by Humane Reaſon, if God 
himſelf had not difcovered or made it 
known by a particular Revelation in an 
extraordinary Way; and in this Senſe the 
whole Goſpel Revelation is call'd a Myſtery, 
the Myſtery of Godlineſs, becauſe it contains 
Things which were abſolutely beyond the 
Search or Inveſtigation of unaſſiſted Natural 
Reaſon, and could never have been under- 
ſtood without Revelation ; but then, I ſay, 
that when once a Thing is revealed, or 
made 'known, it _— to be a ay 
2 or 
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for it cannot continue to be a Myſlery, 4 
Secret or an unknown Thing; after it is re- 
vealed or made known. Thus St. Paul 
ſays, Behold I ſhew en a Myſtery; ue ſhall 
not all ſleep, but we. ſhall be chunged in'a Mo- 
ment, in the Twinkling of: an ye, at the laſt 
Trump; for the Trumpet :ſhall ſound, and the 
Dead ſhall be raiſed. Incorruptible, and we ſhall 
be changed, 1 Cor. xv. 51, 52. What the A- 
poſtle here diſcovers, was a Secret, a hid- 
den or unknown Thing before, and mut 
have continued ſo without a Revelation, 


and therefore he calls it a Myſtery; but if 


it was to have remain d a Myſtery after he 
had revealed it, he could not have ſaid as 
he does; Behold I fbew, or make it known 
to you; and indeed it muſt be à ſtrange 
ſort of a Revelation, which leaves the Thing 
as much a Myſtery. as before; at this Rate 
every thing might be revealed, and nothing 
made known. Perhaps it will be urged by 
Thoſe who are for the Belief of Myſteries, 
that what the Apoſtle here reveals, is re- 
vealed but in Part, that the Thing ſtill re- 
mains in Part myſterious, for we know not 
how or after what Manner this Change will 
be made, or what ſort of Incorruptible Bo- 
dies Theſe will be; to which the Anſwer 
is eaſy, That we are to believe a Thing only 
ſo far as it is revealed, and as to the ſtill my- 
ſterious or unrevealed Part, as we know 


nothing of it, ſo we can believe nothing 


about it; that the Bod ies of Thoſe who 
ſhall be found alive at the Laſt Day, will 
be ſuddenly changed, and that this Change 
will render them Incorruptible, is what is 

8 revealed 


Cs. 
revealed to our Underſtandings, and this 
we believe, as what Revelation has made 
plain and intelligible enough; but after 
what Manner this Change will be made, 
or what particular fort or kind of Incor- 
ruptible Bodies Theſe will be, as it is not 
at all revealed, as we have no Ideas of it, 
and know nothing about it, ſa it cannot 
poſſibly be the Object of our Faith: So that 
a Man's Faith muſt ſtill keep Pace with his 
Underſtanding, and cannot move an Hair's- 
Breadth beyond it; and what goes farther, 
mult be a blind implicit Faith, '# mere me- 
chanical Impulſe, Enthuſiaſm, or a ſtrong 
Perſwaſion without any rational Grounds, 
2d. It is ſaid, that tho' we cannot be- 
lieve any thing contrary to Reaſon, yet we 
may and ought to believe many Things 
which are above our Reaſon. Now it by 
Things above Reaſon; here, be meant 


Things which can be known only by Re- 


velation, it is very true that we are obliged 
to believe many Things upon the Score of 
Revelation, which Reaſon could never have 
reach'd to without it; but then, I ſay, that 
thoſe Things which are in this Senſe above 


Reaſon, as depending wholly upon Revela- 
tion, muſt, by the Revelation it ſelf, be 


brought down to our Underſtandings, and 
Capacities, ſo as to enable us to form ſome 
clear conſiſtent Notions and Conceptions 
of them: But if by Things above Reaſon, 
be meant Things wholly Ineomprehenſible, 
or Things of which we can have no diſtinct 
Notion or Preception 2 all, I ſay it * 
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be as abſurd and impoſſible in «this Senſe, 
to believe Things above Reaſon, as it is tg 
believe what is, conttary to Reaſon; for 
nothing, I think, can be more upreafona- 
ble, or contrary to Reaſon, chan to require 
| Man to believe: what he can have no di- 
inct Notion, no ſettled determined Idea 
of. But to ſhewy the Weakneſs: and Abſur- 
dity of this Piſtinctiop, thus underſtood, 
L will ſuppoſe ſome Body or other inclin'd: 
to make the ſame; Uſe of his Eye:ſight, that 
the Enthufi aſt, does of his Underſtanding ; 
and, in order to this, he diſtinguiſhes be- 
tween T — contrary to his Eye: ſight, and 
Things above or beyond his Eyeſight ; 
and hereupon affirms, that tho' no Man can 
ſex a Thing that is contrary to Ey · ſight, 
yet he both may and ought to ſee many 
hings which are above and beyond his 
Eye-t ſight, or out of Sight. Such an One, 
I. imagine, muſt be allow'd to paſs for a 
Viſionary with a Witneſs; and 1 leave 
Thoſe who are concerned, to determine 
what Difference there is betwixt believing” 
what is above and beyond our Underſtand- 
ing, and ſeeing what is above and beyond 
our Eye. ſight; or betwixt believing with · 
oye . e and ſeeing en Light or vi- 
Qbject 
f 3d. It is Tobey urged in Fayour of this 
Enthuſiaſtick Scheme, that there are infinite 
Things in Nature, which we cannot under- 
ſtand, which yet we cannot but believe. 
And here indeed it would be pleaſant e- 
hough, if it was not for the III Conſequet - 
fs of it, to obſerye | how 'egregiouſly ſome 
Learned 
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Leuned Men delight to trifle and blundey 
upon this Subject; they are ſometimes ex- 
tremely Modeſt with Regard to their Un- 
derſtandings, in Complement to their Faith; 
they will frankly own, what indeed they 
make undeniably evident, that they under- 
ftand but very little of the Nature and Rea,; 
ſon of Things; But then, whatever they 
may want in Underſtanding, they abun- 
dantly maße up in Believing. That cherg 
ate infinite Things in Nature, which we, 
do not underltand, and which are wholly, 
beyond our Comprehenſion, and aboye opp. 
Reaſon; I readily acknowledge ; but then, 
I affirm, that not One of thoſe Infinite. 
hings unknown, can be the Object of our, 
Faith. 1 have frequently in Converſatio 
urged theſe myſterious Belieyets, who think 
they have raiſed their Faith above theii 
Underſtandinge, to give we any pjic ſingle 
ItiſtanceVexpreſFd- in any clear” intelligible 
Propoſition, of à Thing that they belleve, 
and that they do not at the ſame Time 
underſtand; and tho' one would think this 
but à reaſonable Requeſt from Thoſe, 
who talk ſo much of believing above Rea- 
ſon, pe One never prevail upon apy ' 
One of Them to oblige me thus far; ang 
Jam ſo well affured pf theſe Mens Obſti- 
naey in this Caſe, that 1 dare fay, let hg 
Will beſeech them, they will never do it. 
I ſhould not perhaps have thought any thing 
could farther deer dern urged in Favour of 
Implicit Faith, if you, Gentlemen, had not 
farniſhed' us brad Ne remarkable Niſlin- 
Fign ro chis Patpole 7 It is a . 
J | latter 
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Matter to believe what one can't underſtand 
in any Senſe at all, or form any diftin& de- 
terminate Idea of; but to help us out in 
this Caſe, Lou diſtinguiſh p. 40. between 
the Doctrines and Points propoſed in 
© Scripture to our Belief, and the Things 
© themſelves that are the Matter and Sub- 
© jet of them. The Former you ſay may 
© be known, and Ground ſufficient ſeen for 
© the Receiving of them; where our Rea · 
c ſon, at leaſt in this its weak and impaired. 
State, can't reach the full, clear and -ade- 
« quate Underſtanding of the Latter. You 
© add, that not attending unto this, may oc- 
© cafjon Difficulties and Entanglement in 
© the Thoughts, which otherwiſe would be 
© prevented. 1 would gladly receive any 
Aſſiſtance which might enable me to a- 
void Difficulties and Entanglement in my 


Thoughts; but J muſt frankly own, that I 
am not able to perceive; the Ground of 
this Diſtin&ion, or upon what Foundation 
in the Nature of Things you have made 
it; and therefore I fear it is a Diſtinction 
without any Difference: For what I beſeech 
you are the Poctrines and Points propoſed, 
in Scripture to our Belief, as diſtin& or 
abſtracted from the Things themſelves, that 
are the Matter and Subject of them? Is it 
poſſible to believe the Doctrines, without 
believing the Things contained in them; 
ox ean you underſtand the One in any De- 
ree or Meaſure, farther than you under - 
and the Other alſo ? What is it to believe 
the Doctrines, but to aſſent to the Truth 
of che Things that are the Subject Mun 5 


. 

of thoſe Doctrines? Or what is it to ui 
derſtand the One, but to underſtand the O- 
ther? Tis, I think, evident, that your Ideas 
muſt be the ſame, and of the ſame Nature in 
both Caſes, clear or not clear, adequate or 
inadequate, alike; and when you can make out 
the contrary, 1 ſhall own that you have ex- 
plain'd a Myſtery, and ſhall expect greater 
Matters from you for the future: But in the 
mean while, if we muſt with you diſtinguiſh 
between the Doctrines and Points propoſed 
in Scripture, and the Things themſelves, 
that are the Matter and Subject of them, I 
think there is but one poſſible Way of do- 
ing it, and that is, by diſtinguiſhing between 
the Words of the Doctrines, or the bare 
verbal Propoſitions, and the Senſe or Mean» 
ing of them; and then indeed, we may be 
ſure that ſuch Words, or bare verbal Pro- 
poſitions are written in Scripture, without 
troubling our Heads about the Meaning of 
them, 'or whether they ſtand for any thing, 
or were intended to convey any Ideas to 
our Minds or not ; and this I muſt own, 1s 
a ſound Foundation for implicit Faith, 
which can be built upon' nothing but 
Sounds. 1 8 
But notwithſtanding your ſhifting offthis 
Buſineſs, under a Pretence of your not 
having full, clear and adequate Ideas of 
the Things themſelves, that are ſuppoſed to 
be the Subject Matter of the Doctrines re- 
vealed and propoſed to our Belief, I doubt 
not but to make it appear, that in your 
Way you can have no Ideas at all of what 
you call the Things revealed; I ſay no Ide- 
0 as 


as at all, either full or not full, clear or m 
klear, adequate or inadequate; and this, 


to every one's Capacity, by conſidering 
your great and main Propoſition ; in wWhic 


you pretend to have given us the State of 
the Queſtion, and in which, as I cannot 
but imagine you have added to the Myſteris 
ouſneſs of the Athanaſian · Creed, you have left 
your ſelves accountable for {ſome peculiar 
Abſurdities and Contradi&ions of your 
own, which. cannot be charged even upon 
That. Your main Propoſition, in which 
you have laid down, as you think, a ne- 
ceſſary Fundamental Article of Faith; and 
which you ſay you are ready eatneſtly to 
contend for, againſt all Oppoſets, is this, 
wiz. That the Father, Son, and Holy 
© Ghoſt, (conjunctly taken,) and not either 
© of Theſe alone, (or ſeperately conſidered} 
© are the One only Liviug and True God, 
or the One Supreme Being, p. 19, 20, 21. 
This Propoſition being what you have ſo 
ſtrongly expreſſed, and ſo often repeated as 
a neceſſary Fundamental Article of the 
Chriſtian Faith, I ſhall take the Liberty to 
make ſome Remarks upon it. And here, 
the firſt Thing I would obſerve concerning 
this Grand Propoſition of your's, is, what 
you have frankly own'd, viz. that you 
mean nothing by it. 1 hope therefore, that 
from henceforth no Body will be ſo inju- 
rious to you, as to charge you with Un- 
derſtanding or Defending this Doctrine in 
a wrong Senle ; fince I doubt not but effes 
Rually to clear you from any ſuch Imputas 

| ; : tion, 


. * 
ſtand or defend it in any Senſe at all, Leu 
ſay, p. 40. 5 We further adi; that tho theſe 


Furee are in the Seriptures diſtinguiſhed 
tx from, and therefort not to be confounded 


with each other: Let we have learnt no- 
thing there, either of their being com- 
6 pounded: or divided-: Nor do we there 
7 fore undertake to ſhew explicitly, and in 
7 Particulars, how they: ate Three; nor 
© how, (tho Three, yet) they are One.“ 
Now, do but ſtand to this Principle, and 
do not pretend, as you ſay you will not, 
to determine in particular, how the Fa- 
ther, Son, and Holy Ghoſt, are Three, or 
in what Senſe One; and I dare undertake to 
ſmew, thar Sabellians . Trit beiſts, Ar ian Soci- 
nians, Unitarians, Trinitarians, Realiſts, Mo- 
dalifts, Nominalifts, Orthodox and Herzticks of 
all Sorts and Denominations whatever, 
may all ſafely ſubſcribe your Grand Article 
of Faith; and without the leaſt Prejudice 
to their particular and oppoſite Opinions, 
may all amicably unite in one common 
Jingle of Words, in one general indeter- 
minate, and therefore inſignificant Propoſi- 
tion. This is doubtleſs a ſafe and pru- 
dent Way of ſecuring the Faith once deli ver- 
ed to the Saints, by laying down General 
Propoſitions of an implicit or no Mean- 
ing; and leaving every One at Liberty to un- 
derſtand them in his own particular expli- 
cit Senſe. I hope therefore, if yon ſhould 
hereafter propoſe this or any ſuch like Pro; 
Poſition, as a Teſt of Mens Chriſtianity, 
that no Body will 9 you for 3 
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ſince you only offer them à general implicit 
Form of Words; which Men are tœreceive 


as a Blank, and affix what particular Senſt 


Ito they pleaſe. What pity is it this inno- 
cent Deſign had not been more generally 
-known at Saiter Hal; tis no Wonder that 
thoſe Who were ler into the Secret; made 
no Scruple of declaring their Aſſent to a 
Set of Words, which had confeſſedly no 
Meaning at all, till every one for himſelf 
had tack'd his: own” particular Senſe to 
them; for who would not be Orthodox at 
ſo cheap à Rate, as making the Words 
FThres and One ſeem to chime ſo as to be- 
Jong in ſome Senſe or other to the ſame 
3 SED DL bfs onD wig verivr vr 
lf you cannot or will not determine in 
What Senſe the true God is One, and in 
hat Senſe Three, then this, for àny thing 
that you can or will determine to the con- 
-trafy, may be true in either of the particu- 
lar and oppofire Senſes, which: commonly 
go under the Names of Tritbeiſm, and Sa- 
bellinniſm. Thus in the Tritheiſtick Way 
the Three Perſons; Father, Son, and Holy 
- Ghoſt, may be Three real Perſons; Three 
individual Self. conſcious Beings, Three di- 
ſtinct Selfs, or intelligent Agents; and God 
may be One, not by a numerical but fpeci- 
fick Identity, of Three diſt inct real Perſons 
or intelligent Agents agreeing in one com- 
mon Nature, or Eſſence, one fort of Spe- 
cies; and thus the Words God and Godhead 
may be taken, not in an individual, but 
collective Senſe, as a Senate, Council; or 
ſuptreme Magiſtracy may be ſaid to be = 
- — tho 


(27) 
tho it conſiſts: of many Individual Mem- 
bers, or diſtin& Perſons, of the ſame Raul 
and- Order, and acting in the ſame Capaci- 
ty by la Joint-Exerciſe of the ſame Powers. 
Thus you ſee in the Trubeiſtick Way, God, 
or the Deity, may be One and Three in 
ſome Senſe, One and Three in diffe- 
rent Reſpects; and if you are reſolved to 
continue — in the dark, and will not li- 
mit the Matter to any particular Senſe 
different from this, then it muſt be evident 
to every Body, that this Tritheiſtick Scheme 
may be the true Scripture. Doctrine of the 
Trinity, for any thing that you have deter- 
mind to the contrary. Again, in the n- 
bellian Scheme, the One true God, ot the 
One © Individual, Self- exiſtent, firſt Cauſe, 
_ . whole. Unity conſilts in a numerical Iden- 
"tity of Being, or diſtinct particular Exi- 
ſtence, may be repreſented and made known 
to us by Three diſtinct Names, ot Chara- 
cters, on the account of his having three 
relative Capacities or diſtint Ways of act- 
ing with reſpect to us; as the rational Spi- 
rit in Man is ſometimes called the Mina, 
vhen it is confidered:as a thinking, intelli- 
gent Being or Agent in general; ſometimes 
the ſame rational Spirit is call di the Mull, 
hen ũãt is conſidered as exerciſing its active 
Power, Command; or Dominion, in alter- 
ing or differently. determining its- o n 
Thoughts and Ideas within its ſelf, or the 
external Motions of the Body; and ſome- 
times the ſame individual rational Spirit is 
called the Sou, when it is conſidered as 
auimating and quickening the Body, and 
hy” D 2 con- 


i 
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conſtituting together with it the compound 
Being, or rather the Union of two diſtin& 
Beings, the Soul and Body, which: we call 


the Man: And thus to apply this Inflance 


in the Sabellian Scheme concerning the Tri- 
nity; the One true God, or the One Indi- 
vidual, Self- exiſtent firſt Cauſe, hd is but 
One real Perſon, or One diſtinct, intelligent 
Agent, may yet be repreſented or made known 
to us under three diſt int Names or Chara- 


cters, on the Account of three different Ca- 


pacities or Ways of acting towards us; 
that is, this One true God, or One Self» 
exiſtent firſt - Cauſe; conſidered as the com- 


mon Parent, the Author and Creator of 


all Things, may be call'd the Fuiber; but 
as he aſſumes the Humane Nature; and 
acts towards us in the Capacity of Mediator, 
he may be call'd the Son; and thus again the 
ſame Individual, Self. exiſtent ſirſt Gavſe, as 


he effectually operates upon the Souls of 
Men, in Converſion and Regeneration, 


may be call'd the Spirit, or Holy: Ghost; and 
in this Way the ſelf ſame Natural Perſon, 
the ſame Numerical, Intelligent Being, or 
Agent, may be Three, or even Thirty, or 
Three Hundred Perſons, in a Moral or Po- 
litical Senſe, with Regard to his different 
Capacities or Ways of acting towards o- 


thers. Now, fince you do not pretend 


to tell us in what Senſe the Trinity ar 
Unity are to be here | underſtood), it 


may be undetſtood either in the Tritheiftick 


or Sabellian Senſe, for any thing you deter- 
mine to the contrary; for it is evident 
Fhar if yon cannot tell us in eee 
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Father, Son; and Holy Ghoſt are One, 


you cannot tell us in what. Senſe they are 


not Three; and if you cannot tell us in 
what Senſe they are Three, you can nei- 
thet tell us in what Senſe they are not 
One; and therefore, according to you, they 
may be One and Three, either in the 
Tritbeiftick or Sabellian Senſe ; and then, af - 
ter all the Noiſe and Outery you have madt 


againſt your Brethren, as if they were apo- 


ſtatized from the Faith once delivered to the 
Saints, and aſter all the Zeal you have 
ſhewn, and the Pains you have taken to 
make your ſelves Orthodox, or rather to 
ſecure the Beneſit and Reputation df Ortho- 
doxy to your ſelves, by the ſine Amuſement 
of empty, inſignificant Sounds, you cannot, 
or will not pretend to tell us whether yon 
believe in Three Gods, or Three Infinite, 
Self- exiſtent Beings, of ont common Nas 
ure, Species, or Sort; or whether you be. 
lieve only One God, or One Infinite, Self- 
exiſtent Being, under Three different Capa- 
cities, Relations, or Ways of acting. And 
thus by the mere Magick of Words, which, 


by your own Confeſſion, ſignify nothing. 


you have advanced your ſelves to be the 

eads of a Party upon the Foundation of 
Implicit Faith. You ought doubtleſs to be 
-pwn'd as leading Men among all thoſe whe 
cau proſtitute their Underſtandings low e- 
nough to believe, that you mean ſomething 
vrhen you can tell us nothing; and who are 
accordingly ready to yield a ſtupid: and 
blind, Obedience to your reverend and ve. 
perable Darkneſs. Renee e eee 1 


— — — | — — 
"Its —U!7— — OR 


— 


— — — — — - _ — 
— x ů ů¶ — — — —— —— —u — 


—— ——j—— —E——— 


— — TT ñꝰ 2 — — — 
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I hope, as you have taken ſo much un- 
ſea ſonable and unneceſſary Pains to clear 
your ſelves from Ariauiſn, you will think 
your ſelves concern d to ſay ſomething to 
clear your ſelves from Tritheiſm, and to 
ſatisfy the World that your One true God 
in Nature, Eſſence, or Species, is not Three 
true Gods in Number, or Three Individual 
Selt⸗exiſtent Beings. When you have done 
this, I promiſe that your Soripture-Teſti- 
amonies-ſhall be very particularly and care- 
fully confidered, in order to determine how 
far the Scriptutre Account of the Three Per- 
+ ſons, Father, Son, and Holy Ghoſt, can agree 
to that One Individual Being, who is the 
Supreme Independent firſt Cauſe of «all 
Things. If ybu decline an open, free De- 
claration, ſuch as may effectually exclude 
Tritheiſm, I ſhall leave the World to judge 
with vrhat Juſtice you condemw others: for 
not declaring themſelves; and leave every 
Body at the ſame time to judge how no- 
table a Teſt of Chriſtianity your famous 
Propoſition muſt: be; That 'the! Father, Son, 
and Holy Gholt are the One true God; ſince 
for any thing you have ſaid, or I believe 
dare ſay to the contrary, your One true 
God in Nature, may be Three true Gods 
in Number, or Three Infinite Independent 
Beings; and One only, as agreeing in one 
common abſtract Eilence; or Species, as ail 
Mankind are One, as having one common 
rational Nature, or agreeing in one abſtract 


Idea of Humanity. Css 


- I think it is very remarkable, with what 
Artifice you endeavour to evade declaring 
| | your 


(32) 
your” ſelves” upon this Point, and to keep 
the Reader in a Miſt of Words, of a gene- 
ral indeterminate, and therefore of no 
Meaning. Page 8. yd ſay, < Now:therefore 
c that which upon this Foundation We aſ- 
SH ſert, and are ready earneſtly: to contend 
for, againſt all Oppoſers, is, that there 


are Three, who. do plainly bear diſtin& 
Names in Scripture, to wit, the Name of 


the Father, of the [Word, or] Son, and 
of the (Spirit, or Holy Ghoſt : We ſay 
there are theſe Fhree, to whom we find 
the Scriptures do aſcribe and attribute 
any thing, every. thing, that is [moſt pe- 
culiar and appropriated to the Divine 
£5 Nature, withaut any Difference. The 
moſt peculiar Things, that do diſtinguiſn 
God from àm, ram every made or de- 
*;riv d Being, doo not diſtinguiſh theſe Cas 
* toſtheir Eſſence Or. Being] from each o- 
r ther. I appeal to the whole World, whe- 
ther all this general: confuſed Talk may not 
equally be apply d tothe two: maſt oppo- 
ſite and contradictory: Schemes, 'Tritheiſn 
and SCabellianiſnm; and whether: your Three 
Naides,-or Three Things, or Three you 
know not what, muſt not leave your; whole 
Senſe uncertain and indeterminate There 
ate Three Some whats ſpoken of in Scrip- 
ture, to each of whom, as you imagine; e- 
very thing is attribnted that is moſt pecu- 
liartand appropriate to the Divide Nature; 
but whether theſe ara three Names only, or 
three Things, three Relations of one and 
the ſame Being, or three diſtinct Beings, 
you cannot tell; however, for the more 

fv) Satcty, 
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Safety, and that you may agree with Scrip- 
ture at leaſt in Sound, you will call thefe 
three Somewhats One God; whether you 
underſtand them as Three Gods, or One 
God, or whether you underſtand and be- 
lieve any thing at all concerning them or 
not. For tho' you neither have nor can 
prove that Self exiſtence, Independency, or 
abſolute Supremacy, is in Scripture attribu- 
ted to the Son, or to the Holy Ghoſt, and 
tho' you are not able to prove that every 
Perfection which is communicable at all 
in any degree, is not actually communicable 
from all Eternity in an infinite degree, on- 
ly with the Limitation of Dependency or 
derived Exiſtence; I ſay, tho' you neither 
have nor can prove any thing of this, 
which if you cannot, muſt be ſufficient to 
overthrow your whole Scheme, even grant- 
ing the utmoſt that you can ſeem to prove 
concerning the Son and Holy Ghoſt; yet! 
ſhall not inſiſt upon this at preſent, but 
here call upon you again to declare your 
ſelves off or on, as to the Tritheiſtick Scheme, 
and whether in the Unity of your Divine 
Nature there are or are not included Three 
abſolutely Supreme, Independent, Self. ex- 
iſtent Beings ? I hope, Gentlemen, you 
will not prevaricate here, but tell us ſin- 
cerely and plainly, whether the Object of 
your Worſhip be that One Supreme Self- 
exiſtent Being, whoſe numerical Identity 
and infinite Perfe&ions are - demonſtrable 
from certain Principles of Reaſon, antece- 
dent to any particular Revelation; whe- 
ther, I ſay, this One Individual Supreme 
Being 


= 


Being is the ſole Object of your Wors 
ſhip ; or whether under the Names ot 
Father, Son, and Holy Ghoſt, you wor- 
ſhip Three ſuch, Beings. Ithink we have the 
more reaſon to call upon you to be ſatisfy'd 


in this Particular, becauſe you not only aſ- 
ſert, but lay a vaſt Streſs upon it, that 


ſome People are ſuſpected to differ from 
you in the very Object of Divine Worſhip. 
Now if the one ſupreme Being. of abſolute; 
infinite Perfection, who is the firſt Cauſe of 
all Things; if this one ſupreme Being, I 
ſay, is the Object of your Worſhip, you 
then dire& your Worfhip to the ſame 
ame Object preciſely with even a Socinian 
or Dei? : But if under the Names of Father, 
Son, and Holy Ghoſt, you worſhip. Three 


ſuch infinite, independent, ſupreme Beings, 


then I muſt own that you differ in the very 
Object of Wotſhip from all Men, whether 
Chriſtians, Jews, or Mahometans, that be- 
lieve in, and worſhip but One God. There- 


fore ſince you have thought it expedient to . 


bring this Controverſy at this Time to a 
publick Hearing, and have been the Ag- 
preſſors'in it, I hope you will be ready to 
ſatisfy my felf and others, as to this very 
material Point, which I haye here laid be- 
fore you, and in which 1 think Satisfaction 
is due from you to the Publick, in Point of 
Honour, and Juſtice ; and when you have 
declared your ſelves, as you certainly may 
do, directly and explicitly in this Particu- 
lar, I ſhall then know what I hare to do, 
E and 


Object with all other Chriſtians, and the 
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and you ſhall not fail of hearing from me 
/ , 797 
I have preſs'd this Point of Tritheiſm up- 
on you the rather, becauſe ſeveral Gentle- 
men, who have an high Reputation for 
Orthodoxy, have freely declared to me, 
fin Truſt of Converſation, not cell 
ndeed, but I believe ſuppos'd, and who 
ſhall therefore be nameleſs,) that they 
thought the Tritheiſtick Scheme to be the 
moſt defenſible upon a Scripture Foundati- 
on. I hope therefore, that you, who have 
thought it ſo neceſſary to clear your ſelves 
from a Suſpicion of Arianiſm, will not ſuf- 
fer your ſelves to lie under a Suſpicion of 
Tritheiſm, or the Belief and Worſhip of 
Three Gods; which is certainly a Princi- 
ple demonſtratively falſe, and directly con- 
trary to all Religion, whether Natural or 
Reveal'd. 1 1 
I cannot but obſerve one Peculiarity in 
your Grand Article of Faith, which ſeems 
ro render it in a very extraordinary Man- 
ner abſurd, and that is, your ſaying as you 
do, That Father, Son, and Holy Ghoſt, 
and not either of Theſe alone, are the One 
© only True God, in which, I think you 
plainly contradict, not only. your Selves, 
but all the Creed-Makers that have gone 
before you, or the goodly Show of Humane 
Authorities you have produced ; for they 
generally agree that each Perſon diſtinctly, 
that is, the Father alone, the Son alone, 
the Holy Ghoſt alone, is true and proper 
God, tho' they will not have them to be 

et, * Three 
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Three Gods, but One God, However» 
the Creed-Makers ought not to be angry 
with you, becauſe you contradict your 
ſelves 'as* much as you do them; you la- 
bour to prove that each Perſon diſtinctly, 
and the Son for Inſtance, has the Nature 
and all eſſential Attributes and Perfections 
of the One only True God; now if the 
Nature and Definition of the One True 
God agrees exactly to Each of theſe Three, 
then it is evident that Each of theſe Three 
mult be the One True God, the ſame One 
True God that they are when conſidered 
conjunctly, or elſe there are more One 
True Gods than One; and indeed if you 
have declared any Thing as the Matter of 
| your Faith, or proved any Thing, it is 
this, that there are Three One True Gods, 
or One Three True Gods. Perhaps you 
will ſay that you have been unavoidably 
led Into this Way of talking by the Scrip- 
rures themſelves, and therefore my Ridicu- 
ling your Account of the Matter, is in Et- 
fe& to ridicule the Scripture. But I, who 
ſhall always think it neceſfary to diſtinguiſh 
between the Scripture it ſelf, and your O- 
ers or Senſe of Scripture, may, I hope, 
e allowed to' think but meanly of the 
One, while I maintain a very great Reve- 
rence and Veneration for the Other; if 
you will underſtand the Scripture in a con- 
tradictory impoſſible Senſe, or not under- 
ſtand it all, I cannot help that; but then 
let not, I beſeech you, the Miſtakes of fal- 
lible peeviſh Men be fathered upon the 
Spirit of Gad. You ought not to conclude 
TS $3 that 
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that every Thing in Scripture - muſt be 


'wholly unintelligible, that cannot be un- 


derſtood upon your Principle, or that every 
Thing mutt be look'd upon as an urrevealed 


 puſearchable Myſtery, that will not tag. 


right in your Scheme, or that does not lic 
open ang. viſible in your Syſtems; I be- 
ſeech you therefore, as you have any Reg; 
gard to, ar Concern for, the Peace of the 
Chriſtian Church, or the Honour. of the 
Chriſtian Name and Profeſſion, that you 
would not go about, by a raſh intemperarg 
7 to terrify Men from queſtionipg the 


Truth of your Explications, or the Au- 


thority of your Creed- Makers; ſuch a Con- 
duc in Papiſts, pr perhaps in High-Churchy 
men, had not been very wonderful, but in 
Proteſtant Diſſenters it is really ſurpriz- 
ing; and I cannot but ſtand amaz d, and 
both for you, that you are not aſham'd of 
it yaur ſelves! For you labour with all the 
Arrifice poſſible, to rake Men off from an 
impartial Enquiry into the Grounds and 
Reaſons of what they are. to believe, and 
to prejudice them in Favour, of Humane 
Declarations and Deciſions in Matters of 
Faith; you haye imitated and juſtified 
Thoſe, who have gone before you in the 
Preſumption of affixing the Sanctions of ex 
ternal Life and Death, to the Declarations 
and Deciſions of weak and fallible Men; 
and you have, with them, ſubſtituted your 
own uncertain contradictory. Judgment. and 
Opinion, in.the Room of the certain Intal- 
lible Word of God“, and therefore, if ever 
y9u intend more, upon apy future Occaſi- 


gn; 


—— 


(37) 

on, to hold up your Heads among Prot 
ſtants, in Defence of Chriſtian Liberty, and 
the Right of Private Judgment, you ought 
publickly to recant, and beg Pardon of 
God and the World for this ſcandalous 
Part of your Performance; in which, if I 
am able to diſcern any Thing, you have 
ſet up an Humane Judicature in Matters 
of Religion and Conſcience, and advanced 
the Declarations and Deciſions of Fallible 
Men; as a Teſt and Standard of Chriſtia- 
nity and Divine Faith. If your Harmony 
of Confeſſions, and what you add upon 
them, are ro be regarded, I do not ſee 
what farther Ute. we can have either for 
our Underſtandings or Bibles; for if an 
implicit Faith in You, and your Creed- 
Makers, is ſufficient in a Matter which yon 
jadge of ſuch Conſequence, it muſt doubt- 
leſs. be ſufficient in all otter Matters of leſs 
Moment; and ſo we are come (in ſhort) 
back again to the Place from whence we 
ſat out, I mean to the Church of Rome. 
1 had ſome Thoughts of enlarging upon 
this Topick, but am happily caſed of that 
Trouble by the Promiſe of an Able and 
Learned Friend, who will dire& a Letter 
from the Preſs to that Gentleman in parti - 
cular, who has introduc' d, exemplify'd, and 
adorne de this Harmony of Humane Creeds, 
to be believ d under the Penalty of Damna- 


tion, and who has thereby ſerved in ſo re- 


markable a Way the Proteſtant Reformed 
Cauſc, by contributing his utmoſt Endea- 
dea vours to diſceurage and put a Stop to 
day farther Enquiries, gr 2 
49%: 7 7Q- 
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Doctrinals, by ſuch Arts and Methods 'as 
muſt have effectually prevented any Refor- 
mation at all. I am ſorry that any Prote- 
ſtant Diſſenters ſhould expoſe themſelves to 
the Force of all the Arguments they have 
ever made uſe of againſt the Papiſts and 
High-Churchmen ; and I cannot bur pity 
the Gentleman who has honoured this Part 
of the Performance with his Name, if it 
be true what I have had ſuggeſted to me, 
that he has been unwarily drawn into this 
invidious Piece of Service, by Another, 
who tho' he had Artifice enough ro defire 
ſuch a Thing to be done, yet he had too 
little Courage, or too much Prudence, to 
engage in it himſelf; but however that be, 
I doubt not but Mr. Suith is as capable of 
Defending what he has done, as any Bo- 
dy . 2. {1654 4 
But after all this Ado about the Harmo- 
ny and Conſent of the Proteſtant Churches, 
and this artificial popular Appeal to Hu- 
mane Authority, or to the Judgment of all 
Thoſe, who are of your Mind, it is pure- 
ly and ſolely your own Judgment, and no- 
thing elſe, that you would have all Chriſti- 
ans determined by, in Matters of Faith; 
it is your own Judgment in Oppoſition to 
Scripture, or any other different Judgment 
or Rule whatever, that you ſet up as the 
Teſt of Chriſtianity, and the great Stand- 
ard of Truth and Orthodoxy in Matters of 
Conſcience and eternal Salvation; this is 
the unavoidable Conſequence of your 
Scheme, when you declare it neceſſary to 
Salvation, that all Chriſtians ſbould have 1 
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right Faith or Belief, with regard to every 
Thing that is Fundamental: By which in 


your Way you can mean only thus much, 


that it is neceſſary to Salvation for all 
Chriſtians to believe what you think to be 


Right, and to receive and acknowledge e- 
very Thing as Fundamental, that is ſo in 
your Opinion or Judgment. This is your 
real Scheme, and what your general con- 
fus d Talk, when it comes to ſignify any 
Thing, muſt neceſſarily terminate in; and 
to make this out beyond all reaſonable 
Contradiction, I ſhall here premiſe Two 
e e 
Firſt, That there is a neceſſary eſſential 
Difference or Diſt inction to be made be- 
tween the Scripture it ſelf and your Judg- 
ment or Opinion concerning it; for ſince 
the Scripture it ſelf is ſuppoſed; to be the 
certain Infallible Word of God, which 
cannot poſſibly be falſe, and ſince it muſt 
be alſo granted that your judgment or O- 
pinion in Matters of Faith is Fallible, and 


therefore upcertain, or ſuch as may poſſibly 


be wrong, it is evident that the certain In- 
fallible Word of God cannot be the ſame 


Thing, or the ſame Rule, with the uncer- 


tain judgment of weak and fallible Men; 
and therefore every one ought to diſtin; 
guiſh here, between the Scrz 

ard your Judgment or Send of Scripture, 
who would not deceive and miſlead him» 
ſelf, by taking a Fallible for an Infallible, 
and an uncertain for a certain Rule. 
Secondhy, 1 ſhall ſuppoſe that you have 
formed your Judgment in Matters of Faith, 
oo e 21% 22 upon 


ture it ſelf, 


EN | 

os ee 
upon a Rri&, ſerious and impartial E#amh?- 
nation of the Holy Scriptures themſelves; 
and that you believe and hoſd what after 
ſuch Examination appears to your Under- 
ſtandings to be moſt reaſonable and agree 
able to Scripture, without any Regard to 
the Judgment of others, or any Humane 
Authority whatever: This I ſuppoſe you 
muſt grant, and then it muſt be farther 
3 that while you had the ſame 

cripture Rule, the ſame Underſtanding 
and Faculties, and the fame Degree o 
Light or Rational Evidence, you muſt have 
formed the ſame Judgment, tho' no Body 
elſe in the World ſhould have been of your 
Mind; and that till you can ſee ſome far- 


ther Ground from Reaſon and Scripture to 


alter your Opinion, you muſt continue to 


think as you do, tho' the whole Poſſe of 


our Creed- Makers ſhould change their 
inds, and türn againſt you; and there» 
fore that you are not your ſelves, and con- 


„ that others ought not to be at all 


uenced by them. . gies 
Seeing then there is an eſſential Difference 
betwixt your Judgment and Senſe of Scrip- 
ture, and the Scripture it ſelf, the One being 
Certain and Infallible, and the Other Fal- 
lible and Uncertain ; and ſeeing alſo what 
you declare 40 be true and neceſſary, is 
that only which you think to be fo, whe- 
ther it be really fo or not; and which you 
muſt equally think to be true and neceſſary, 
whether any Body elſe in the World ſhould 
agree with you herein or not; From hence, 
I think it is evident, even to àa Demonſtra- 


( 41) 
tion; that yon have changed the Rule ot 
Faith even in Fundamentals, that you have 
ſubſtituted your: own private Senſe in the 
Room of | Scripture, and advanced your 
own. weak and fallible Judgment as the 
Teſt of Chriſtianity, and the Rule and 
Standard of all Truth and Orthodoxy, in 
Matters of Conſcience and Eternal Salvation. 
Lou can have nothing to ſay here, but 
to inſiſt poſitively in it, that you are in the 
Right, that your Judgment in this Caſe," is 
the ſame with Scripture, and that your 
Senſe is the true Senſe ; but I muſt tell you 
that this is ſo only in your Judgment or O- 
pinion, in which you may, as you muſt own 
after all, be: miſtaken ; and there are other 
Men of undoubtedly equal Parts and Abi - 
lities, and of equal Honeſty and Integrity 
in ſeatching the Scriptures,” who cannot be 


of your Mind in theſe Matters, and who 


yet, to any diſintereſted By- ſtander, muſt 
be thought at leaſt as likely to be in the 
Right as your ſelves. Good God to what 
an Height of Enthuſiaſm and Bigotry muſt 
Men be brought, before they can thus ſub - 


ſtitute their own private Judgment and 
Senſe, expreſs d in their own Words, in the 


Place of Scripture it felt ; and then damn 
all that will not come into their Scheme, ot 
that will not join with them in the ſame 
Jingle of unintelligible Sounds. þ 
I beſeech you, Gentlemen, nay, I conjure 
you, as you are Miniſters of the Goſpel," in 
the Name of your great Lord and Maſter, 
and as you expect to be judged by him, let 
us know by what Authority you have taken 
upon you to make new Fundamentals, or to 
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(42) 
declare any thing as neceſſary to Salvation, 
which God by any Reyelatian to Mankind 
has pever made ſo. If you could prove your 
implicit contradictory Propoſition to be rrue, 
which is impoſſible, yet ſtill while we have: 
the Bible in our Hands, you could not give 
us the leaſt Appearance or Shadow of a Proof 
that it is a Fundamental Truth, or neceſſary 
to Salvation; and what Antichriſtian Tyran- 
ny, what: an Outrage of uncharitable Zeal 
then is it in you to deliver over great Num- 


bers of your Fellqw-Chriſtians, who Believe 


in and Worſhip the ſame God, thro the a- 
lone Mediation and Interceſſian of the ſame 
Lord Redeemer, and Only Begotten Son of 
Gad, depending upon the effectual Aid and 
Aſſiſtance of the ſame Bleſſed Spirit of God, 
in Hope gf the ſame Glorious Immortality, 
thrg- the ſame SanRification. of the Spirit 
and Holineſs af Life ; to deliver them over 
Lay, notwithſtanding all this, to the un» 
eqvenanted Mercy of God; which is gene- 
rally hut a ſofter Name for the Flames of an 


Sternal Hell; and this merely for not know - 


ing What they could not poſſibly know, or 
for not believing what they could ſee no 
Reaſon to believe. If your awn eternal Sale 
vation muſt depend upon the Truth of your 
Scheme, the Lord have Mercy upon you | 
But tho I have: ſufficient Reaſon to conclpde 
that you are under a Miſtakę in this Matter, 
yet I have more Charity than to think that 
your Error is damnable; L am perſwaded 
that whatever Miſtakes or Errors are conſiſt- 
ent with a ſincere Endeavour ta know the Will 
of God, and to do it, are nt with Hos: 


lineſs, and therefore with Salyation;:ang that 
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God not only will not condemn a Man for an 


Error abſqlutely Inyincihle, but will alſp up · 


on the gracious Terms of bis Goſpel Core · 

nants by a general Repentance, thro' the Me- 

rits of Chriſt, be ready to, pardon all ſuch, 
Miſtakes and Etrors as Men may fall into, 
not from any vicious, ſelſiſn Principle, or 
any wilful Oppoſition to the Truth, hut 
from mere Humane Frailty, or ſuch Weak 
neſſes and Overſights as are common. tg. 
the beſt of Men. This is certainly maſt. 
_ agreeable to the Genius and Spirit of Chri- 
ſtianity; a Principle every where recom- 

mended and enforced by the Goſpel of 
Chriſt; aud without ſuch a Principle of 

Charity, and that Diſpoſition and Condp&- 
that muſt flow from it, and be influenced 
by it, L fear the moſt illuminated Dogma- 
tiger of us all, wquld have reaſon to trem- 
ble under the Inſpection of his omniſcient 
Lord, and deſpair af his aun Salvation. 
For my on part, I ſee Reaſon every Day 

more and more to thank God for the Bleſ- 
ſing of ſuch an Education as never led me 

into theſe; Principles of Bigotry and En- 
thuſiaſm; but that I can worſhip the One 

true God, thrqugh the Merits and Mediati- 

on af his only: begotten San, depending up- 
on the effectual Aid and Aſſiſtance of the 
Holy Spirit, to lead me into all neceſſary 
Fruth, and to guide me through the Snares 


x | 


and Temptations af this World in the Way 


of Peace and. Holineis to the heaven 
eytrlaſtigg Kingdom, withoyt thinking 
my ſelf obliged to pronounce Damnation 
on one Side or the other, where Men 
8; pear equally honeſt and {ipcere, 9 5 
| 1 2 * 


e 
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becauſe they cane agree about cenain dark» 
myſterious Points, which ſome weak Zealots 
ſuch Caſes, 


dom happens but the confident, preſuining, 


1 


e great Importance, 1 


dogmiatical Side ate in the wrong; and whether 
they ate right or wrong with regatd to their Noti- 
ons, they ate certainly wrong in their Conduct, when 
they are ſo free with their Anathemas and Curſes, 
as if God had entruſted them with the Keys of the 
Bottomleſs Pit, and withal given them a Commiſ- 
ſion to conſign over thoſe ro everlaſting Fire, who 
in the Judgment of the whole Impartial World 
ruſt be look d upon td be as intelligent and honeſt, 
as good Men and as good Chriftiaris, as themſelves. 
For my own Part, I long for that Time, which I 
hope is not far off, when this Spirit of implicit 
Faith; and blind uncharitable Zeal, ſnall be explod- 
ed, and baniſn d our Proteſtant Country and when 
Sincerity on the one Hand, and, the abſolute Ne- 
ceſſity of being actually in the right on the other, 
ſhall remain as the only diſtinguiſhing Principles of 
Papitts ard Proteſtants Ip 
I have nothing more to add, but to declare that 
the Gentlemen in London, who ſubſcribed the Paper 
of Advices, have no Hand in this Letter. I am not 
perſonally known to above five or ſix Miniſters in 
and about London, and of thoſe few I know no- 
ching as to their Sentiments in theſe Matters, far- 
ther than they have declared themſelves to the 
World, chat ſome of thein think the Scripture a 
ſufficient Rule of Faith, and ſome think otherwiſe. 
But were all the Miniſters in the Kingdom againſt 
me, I ſhall continue, as Occafion offers, to write 
and publiſh what I take to be juſt and reaſonable: 
upon this Subject; and ſhall think any temporal In« 
rereſt of my own bur a mean Sacrifice, if I can 
but contribute any thing towards the ſuppreſſing 
and diſcouraging the Popiſh Spirit of Infallibility, 
and implicit Faith, and promoting that neceſſarx 
Truth, which is inſeperably connected with Chri- 
ſtian Peace, and Unity, upon the Poundation of 
Chriſtian Charity. I am, Gentlemen, 
b Nur, &c. 
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